Ignatius and Luther never met, and though Ignatius knew something of "Lutheranism," Luther never heard of the Jesuits' founder or of the Society of Jesus itself. Nor is it at all clear that Ignatius intended his Society to be a bulwark against the Protestant flood or that he was even a church reformer in the first place. The historical literature comparing the two men involves anachronism and stereotype rather than the details of their lives. Historians who talk of Ignatius and Luther have really been referring to Jesuits and Lutherans, as these groups crystallized in the half century following the deaths of their founders (Luther in 1546 and Ignatius in 1556 What is even more striking, these references are missing in the foundational documents of the Society, such as the Formula Instituti (1539) and the Constitutions (promulgated in 1558), in which the first Jesuits defined the identity of their new religious order and its aim. True, the adjusted formula of 1550, five years before the Peace of Augsburg,7 defines the Society's additional goal as defense of the faith, but there is no explicit mention of Protestantism. Hence the Jesuits described therein cannot be defined as a Counter-Reformation force, even if part of the Jesuit efforts in the Holy Roman Empire, including those of Peter Canisius (1521-97), were indeed dedicated to countering the success of Protestantism. In 1521, driven by the Furies, [Luther] committed the high crime of openly declaring war on the Catholic Church. That was the very year in which God wounded Ignatius at the fort of Pamplona, to heal him and to make a brave leader out of that lowly slave to worldly vanity, opposing him to Luther as the fierce champion of his Church.9
The latter work reflects the new paradigm in Ignatian historiography that his close collaborators, it seems, began to construe toward the end of Loyola's life and especially after his death in 1556. Indeed, various writings by Juan Alfonso de Polanco (1517-76) and Nadal reveal the same historiographical shift. They attempt to clear Ignatius and the still young Society (and perhaps themselves, being of converso background) of any suspicion of heresy. Their way of doing that was by highlighting the anti-Protestant character of the Jesuits.
In his defense of the Spiritual Exercises against the Dominican Tomás Pedroche's (d.1565) charges of heterodoxy from around 1556, Nadal wrote that Ignatius conceived the Society's entire institute against heretics, and especially "Lutherans."10 This is how he intended the expression "defense of faith" in Julius iii's (r.1550-55) 1550 bull, which-as noted earlier-does not, however, refer explicitly to Protestantism. In his literary dialogue composed between 1562 and 1565, Nadal parallels the origins of "Jesuitism" with the rise of Luther and compares the two leaders to David and Goliath.11 In his exhortation to In his life of Ignatius written between his exile from Rome in 1573 and his death in 1576, Polanco portrayed the co-founder of the Jesuits as a "new soldier of Christ" who began to serve "the heavenly king" following his vigil of arms at the Benedictine monastery in Montserrat toward the end of 1521, the year in which Luther began to "throw his venom" against the Roman Apostolic See when summoned to Worms by Charles v. In Polanco's words, Ignatius's and his companions' special obedience to the pope would become an antidote to Luther's inobedience.14 There is no such comparison in his earlier summaria of Ignatius's life composed in the early years (1547-51) of his tenure as the Society's secretary.
It seems that Polanco, Nadal, and especially Ribadeneyra (whose biography of Ignatius was actually printed and therefore had a wider circulation) influenced the next generation of Jesuit history writers.15 In his life of Ignatius commissioned by the fourth superior general Everard Mercurian (in office 1573-80), the Italian Giampietro Maffei (1533 Maffei ( -1603 highlights the importance of the synchrony of the year 1521. Yet it must be said that "Lutheranism" is mentioned quite sparsely in his work.16 Similarly, in his history of the Society, the Italian Niccolò Orlandini (1554-1606) compares the dates of birth of Ignatius and Luther and mentions the death of the latter, but references to "Luther's venom" are rather scarce.17 3, 47, 85, 106-8, 128, 133, 148-49, 183, 209, 543. The Italian Daniello Bartoli (1608-85) appears to be more explicitly in line with Polanco, Nadal, and Ribadeneyra in contrasting Ignatius and the Society with Protestantism. He describes Ignatius as a "valiant soldier" who was carried out from the secular militia, to become the chief of a new militia, which, by means of other arms, and in a new species of warfare, was destined at once to serve the Church by its labors, and to defend her against the schism of Henry viii in England, the apostasy of Luther in Germany, and the revolt of Calvin in France.18
Unlike his Jesuit predecessors, Bartoli contrasts Ignatius not just with Luther but also with other leaders of Protestant groups and emphasizes the synchrony of 1521 and 1534 in the lives of Ignatius and Henry viii (r.1509-47). He continues:
Ignatius and Calvin were in Paris at the same time, and both made disciples in that city. The first attached to himself a great apostolic laborer, whose life and doctrines were destined to crush heresy; while the second found a powerful supporter for the mass of errors which he desired to propagate. Finally Henry viii. king of England, who had acquired in 1521, the glorious title of Defender of the Faith, published an edict in 1534, whereby be condemned to death whosoever should not efface the title of "Pope" from all the books or writings wherein it might happen to be inserted. That very same year, Ignatius was at Montmartre, carrying through the plan of an association destined especially for the defence of the Church, and of the Sovereign Pontiff.19
Similarly, in his history of the Society, the French Jesuit Joseph de Jouvancy (1643-1719) portrays Ignatius and the Society as the leader of a march against Protestantism, and mentions Calvin next to Luther.20 In the eyes of the contemporary Protestant writers, the main protagonist of this march was not Ignatius (who seemed to be unknown to Luther and other Reformers) but Canisius, whose catechism was discussed in 1556 by Flacius Illyricus (1520-75), a Lutheran Reformer from Istria. But the first Protestant, 
